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narrow conception of psychological method, as necessarily atomistic, and 
his neglect of the possibility of a more concrete and functional account of 
consciousness, has led him into unnecessary difficulties in relating his 
' non-temporal ' spiritual principle to its temporal manifestations. 

It is to be regretted that the account of Eucken's views concerning the 
relation of man to God (pp. 102-103) is not fuller and more detailed. As 
it stands, it does not by any means make clear how he would assimilate 
these to his description of a Vollthat, as involving a synthesis which unites 
and transcends subjective activity and objective content, either of which is 
in itself incomplete, in a personal act of self-realization. In this case, the 
object is already spiritual and personal. The difficulty resulting for Pro- 
fessor Eucken's theory is sufficiently obvious ; and, if the present writer 
may hazard a guess, it probably underlies that tendency towards ' absolu- 
tism ' in his later works which Mr. Boyce-Gibson notices, and which he 
regards as only another return upon itself of the system's dialectic. It 
may also have emphasized Eucken's preference for an irrational test of 
truth in religious experience. 

But whether or not we assent to the author's conclusions concerning the 
future influence of Eucken's philosophy, this statement of it should find 
many readers, as a very compact and useful resume of the interesting 
and stimulating point of view. 

Edmund H. Hollands. 
Cornell University . 

Some Problems of Existence. By Norman Pearson. London, Edward 
Arnold; New York, Longmans, Green, & Co., 1907. — pp. viii, 168. 

This little book sketches a philosophy of religion from the standpoint of 
theistic evolution. The questions discussed are such as " inevitably present 
themselves to anyone who seriously considers the problem of human ex- 
istence." The postulates — or conclusions ? — of the author's theory are : 
" (1) The existence of a Deity ; (2) the immortality of man ; (3) a Divine 
scheme of evolution of which we form part, and which, as expressing the 
purpose of the Deity, proceeds under the sway of an inflexible order" (p. 
2). With these principles in hand, Mr. Pearson finds singularly facile 
answers to the questions of the mind. Chapters i-iv deal with the future 
life, human and animal, which is treated on the basis of the mind-stuff 
theory, accepted in its baldest form. Chapter v, "Spirit and Matter," 
argues to an ultimate monism, human minds and mind-stuff being 
on the way declared to possess extension. Chapters vi-viii advance 
a new analysis of morality, punishment, and sin, with special reference to 
the eschatological inquiries which engage the attention of the author 
throughout. Chapter ix maintains at once the truth of determinism and its 
compatibility with moral responsibility. Chapter xi explains the existence 
of evil by construing it as a result of the self-limitation of the Deity which 
serves an educational purpose in the evolution of the spirit. 
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More instructive than the author's conclusions are the spirit in which he 
has approached his subject and the intellectual weapons with which he 
attacks his task. Theistic belief, unbounded confidence in evolution of the 
physico-cosmical type, a dislike for ' ' orthodox theology ' ' greater than his 
comprehension of it, a lack of knowledge or lack of appreciation of the 
principle of values, despite his profound conviction that it is "worse than 
useless ... to ignore the deeply seated instincts of mankind which make 
for religion ' ' (p. 2), — these are salient features of Mr. Pearson's attitude 
toward the important matters he discusses, and these, or many of them, 
remind one also of the general spirit of English thinking in the recent past. 
The temper of our thought has been grave and earnest, in conformity with 
the problems with which we have been compelled to deal ; but the progress 
through our difficulties, and beyond them, implies a broader set of prin- 
ciples than those which have been traditionally ours. And it is largely 
because of such inherited limitations that the present treatise has little of 
importance to offer to the philosophical student of to-day. 

A. C. Armstrong. 
Wesleyan University. 

V organisation de la conscience morale : Esquisse d ' un art moral positif. 
Par Jean Delvolve. Paris, F. Alcan, 1906. — pp. 172. 

This little book represents a reaction against the tendency prevalent in 
France to identify ethics with sociology, and aims to construct upon a 
positivistic basis a system of rules for the organization of the individual moral 
consciousness. According to the author, ethics is not a science, but an 
art ; an art not based upon a ready-made science, but upon our entire 
knowledge of the individual and social nature of man, upon physiology, 
psychology, and the social sciences. There already exist objective moral 
arts, like politics, whose purpose is, not to aid in the development of the 
individual conscience, but to act from without upon the habits and customs 
of a group or of an individual. Such arts, however, cannot pretend to 
take the place of the art of internal organization, which has always existed 
and which simply needs to be brought up to the present state of our 
knowledge. We cannot get along without such an art to-day. The 
abandonment of the principles of Christianity has left our consciences 
without the necessary rules of organization, and partially explains the 
present moral crisis. 

The function, then, of an art of ethics, as conceived by Dr. Delvolve, is 
to furnish individuals with general formula for the organization of the 
moral consciousness. Taking the results of modern biology as his start- 
ing-point and guide, the author traces in outline the different forms of 
action which the individual ought to follow. His fundamental notion is 
that all moral history, — not only the history of humanity, but of all living 
nature, — consists in the progressive adaptation, differing according to the 
species and the individuals, of the same basal instincts. Hence the whole 



